Malcolm X
November 7 & 9, 2000

Speeches/interviews covered:

* “God’s Judgment of White America” (GJ) (12/4/63). The last speech he gave as a

member of the Nol. He was suspended for 90 days for the “chickens come home to
roost” comment during the Q&A after that talk.

» The Playboy interview (P1} (April or May 1963): Conducted by Haley while MX was at

the height of his power within the Nol, but also internally in turmoil at discovering
Muhammad’s sexual indiscretions (I think).

* “The Ballot or the Bullet” (BB) (4/3/64): Given after he broke with Nol but before he

made his Hajj to Mecca. His thinking is in flux here.

» television interview with Pierre Berton (TV) (1/19/65): One month before his death

Malcolm X Background: From Satan to the Nation

Malcolm X (1925-1965)
A. Notice, with MX the return of religion in political theory, bui now as a
radical force rather than as an opiate or for a herd. Now it's a means of
liberation, emancipation, resistance and struggle.

1. Islam is the basis of the quest for truth, freedom, justice, equality,
righteousness and peace. GJ 124

2. He's preaching good old First Testament fire and brimstone, justice
and vengeance and righteousness. Elijah Muhammad is the heir of Noah, Lot,
Moses, Daniel, and David. (Note that MX depicts Moses as a separatist: “Let my
people go!” GJ 126)
B. Malcolm’s style

1. Oratorical, based on the tradition of Black preachers. Clear, folksy, repeats
himself, His audience is different from any of the other theorists we've read.
C. Two transformations in MX’s life: Satan to the Nation, and Nol to
orthodox Islam. The two works today are samples from his life after the first
transformation.
D. Satan

1. In his youth, MX was a hustler: pimping, gambling, drug selling, robbery,
setting up white folks who wanted an illicit “night out” in Harlem, drug taking, etc.

2. He eventually got caught breaking into a house, and he served seven years
for it. In prison he began his transformation. Several of his siblings had joined the
Nation and they began trying to attract MX to it. They encouraged him to write to
Elijah Muhammad, leader of Nol, who wrote him back. This encouragement
eventually led to his conversion and to his incredible self-education: copying the
dictionary, reading history, philosophy, etc.



From Satan to the Nation
A. Malcolm X's family (specifically his brother Reginald} got him interested in the
teachings of Elijah Muhammad by telling him something.

1. He told him God is a man, and his name is Allah. (183) But this was just
warming up MX to the real whammy: the devil is a man, too, and it's the white
man.

B. The Lost-Found Nation of Islam ( from Goldman in Gallen)

1. The Nation of Islam was created when a mysterious Black person named
Wallace D. Fard appeared in the Black slums of Detroit, claiming to be “from the
East” and selling silks. He began holding meetings in people’s homes and
teaching his theology. One of his students was Elijah Muhammad, whom he met in
1931.

2. Fard taught that whites were a bleached-out mutant race bred from the black
Original Man 6,600 years ago. An evil dissident Black scientist named Yacub
created the white race to get back at the Muslim leaders of the day. By telling lies
and spreading dissent among Black people, the white race tumed a peaceful earth
into a hell torn by quarreling and fighting. Black folks figured this out and sent the
white man packing, “to the caves of Europe.” Then, as per prophesy, the white race
eventually came to rule the world and to enslave Black people for 6,000
years—when God would appear on Earth and destroy the devilish culture. (see
Auto 190-193; Goldman in Gallen, 216-7)

3. Fard selected and trained Elijah Muhammad (formerly Poole) to be the
Supreme Minister of his “Lost-Found Nation of Islam.” In 1934, Fard disappeared.
Muhammad claimed that Fard was the God sent back to earth that prophecy had
promised, and that Elijah Muhammad was God’s appointed messenger to lead
Black people out of their bondage from their white slavemasters.

4. Muhammad, largely through the work of Malcolm X, built the tiny Nation into
a national organization and into a modest business empire worth millions. Also
schools, mosques, etc.

5. The Nol during the civil rights struggle didn’t participate in it. Muhammad
preached abstention from political struggles, even from voting.

6. Muhammad died in 1975 (7), and his son Wallace took over the ministry.
Wallace Muhammad had sided with MX in the dispute, remember, and so he
disbanded the Nation and he and his followers converted to orthodox Islam. His is
still the targest Muslim religious sect in the country. In 1978 Louis Farrakhan,
formerly Minister Louis X of Boston, re-established the Nation based on
Muhammad’s teachings and has led it to this day.

C. Anyway, the revelation that the devil is a man put MX's head in a tailspin, and
he immediately reevaluated his entire life in the light of what his
brother told him. He tried to think of one single white person in his life who
could refute this statement, and he couldn’t. He couldn't think of one white person
who, as nice as they seemed on the surface, wasn't really just a devil underneath.
He had to rethink his whole life and evaluate it in an entirely different way. Instead
of just seeing his plight as being just a combination of circumstances, he now saw
a systematic explanation for his and all Black people’s condition in the US: white
racism.



1. This revelation didn't just work on MX; it's also how the Nation "fished” for
new recruits, too. As provocative and shocking as Muhammad’s and Malcolm’s
teachings were, they struck a chord in many Black people—that's the power of
them.

2. Who is this devil white man and what has he done?

The devil white man

A. According to Nation of Islam doctrine, Black people are a race of ancient
civilizations of wealth and glory. They built great empires while the white man was
still living on all fours in caves. However, over history the white man, through his
devilish nature, has destroyed Black civilization and culture and pillaged,
murdered, raped, and exploited every non-white race. (Auto 187)

1. Human history’s greatest crime was the traffic in Black flesh, in
which the devil white man went to Africa and murdered and kidnapped Africans,
bringing them to the West in chains on slave ships. Not only were Africans
enslaved, worked to death, beaten, raped, and tortured, they were also completely
cut off from their African heritage. Knowledge of their language, their religion, their
history, their culture—even their tribe and their own name—has been stolen from
them. Example: in Roots, how Kunte Kinte (sp?) was beaten until he answered to
Toby, his new name. They were stolen from Africa, and African culture and history
were stolen from them.

2. This has been no accident of history. All white folks have taken part in
the subjugation and degradation of Black people. Furthermore, white
people are conscious of what they’re doing. They know that they’re devils.

3. God is one day going to bring judgment upon white America
unless it atones for its sins.

4, [If time] What proves to MX that the white man is the devil? Books! History
proves to him that all whites are devils, because the history of the world is
the history of white people acting evil in virtually every contact they've ever had
with the non-white peoples of the world. Elijah Muhammad and the Nation just
planted the idea in him; his own studies proved that idea correct. This is why we
need to take MX seriously. If he just accepted what someone told him, then he'd
just be worshipping a cult figure. But he didn't, he investigated this himself. By
studying history, philosophy, and politics, he proved to himself the truth of what
Muhammad taught.

B. Q: What is God's solution to the sins committed by the white man and to “the
presence of 22 million unwanted ex-slaves here in America?” (GJ 122)

1. God has to destroy “this evil Western world, the white world.” GJ 124

2. Q: How will God do this? What does MX mean when he advocates the “end
of the white world?”

3. The white world must repent and atone for its sins—or face complete
destruction.

4. Q: Does this mean through mass extermination?

5. No. Read GJ 129-30. In some ways it's similar to Du Bois: abolishing
the “white world” means abolishing the color line, abolishing the
system of white supremacy.



Iv.

C. The era of colonialism, imperialism or “white-ism” is over.

1. Read GJ 130. The “dark world"—which is the vast majority of the world’s
population—is about to take over. We are entering a new era in human history,
ushered in by the hand of God, and whites better repent.

2. So “world” = power for Malcolm X, similar to what “white world” and “Black
world” means for Du Bois.

D. But at the same time he talks of “a day of slaughter, a lake of fire,” “Doomsday,”
and other such religious language that evokes death and suffering. (e.g. GJ 131)

1. Further, [Read and compare Pl 114 and Pl 118.]

2. Q: Is there a contradiction in MX’s thought between his political philosophy
and his theology?

E. The solution to white world supremacy: separation, with
reparations. The white man can atone by letting the Black man separate and
providing him with the means to eventually stand on his own two feet. Pl 129-30

1. Segregation is separation without power. (BB 42). Integration is
mixing, but also without power for Bf. It's mixing under white control. The only
solution is separation with power.

2. This will transform from a demand of separation to a demand for Black self-
determination.

The brainwashed Black man (the Black masses and the Black bourg)
A. The Black masses

1. Through the rape of African women, the white slavemasters created “a
homemade, handmade, brainwashed race that was no longer even of its true color”
much less its true name or cuiture. (Auto 188) This mix-raced group was called
“The Negro” by the slavemasters. It is the only race of people who have no
knowledge of its true identity.

2. Now, this “so-called Negro” was taught that his native Africa was an
uncivilized, heathen place where Black people were “savages” who swung from
trees like monkeys, and that they were far better off being slaves in civilized
America than slaves in the wilderness of Africa.

a. Perhaps the most sinister part of brainwashing was to get the Black man
to accept Christianity. Slavemasters told them that god was white, blue-eyed,
and blond-haired, and the slaves accepted it! They began worshipping this pale-
skinned god, even while admitting that he came from the Middle East, where
people were dark skinned. Even worse, Black people accepted Christian
teachings: turn the other cheek, the meek shall inherit the earth, accept your lot in
this world in exchange for a better one in the future, even as the white man was
living it up. (Kinda like Nietzsche's critique.) Christianity supposedly stands for the
same things for all men—and yet Black Christians are subjugated and oppressed
by white Christians! What a double standard!

b. This “Negro” accepted Christianity and the superiority of white people
along with every other teaching of the slavemaster that was designed to make him
accept, obey, and even worship the white man. In other words, the slavemaster
brainwashed the slaves to forget about Africa, to accept their
conditions, and to worship the white world, and it worked—for many.



B. The Black bourgeoisie: Malcolm X's critique of the civil rights establishment

1. But white men haven't done all this brainwashing themselves. They also
handpicked a few Black folks to help them do the job.

2. The “house” Negroes: Since slavery, white men have always
handpicked a few Black people and treated them much better than the majority of
Black folks. In slavery times, this was the “house” or “yard Negroes,” those slaves
who worked in the home of the master. The slaves who lived in the master's home
always lived better than the slaves who worked in the fields: better housing, better
food, better medical care. Sometimes even bonds between house slaves and
masters were created, though they were always bonds of inequality. But receiving
these perks came with a price: “House Negroes” had to stick up for the master and
stay on his side, and had to look down on the “field Negroes.” They had to identify
their interests with the white slavemaster's, and not with their fellow Black brothers
and sisters. (Auto 274-5)

3. Today’s Black leadership is just a more sophisticated version of
the “house Negro.” Their role is to stick up for and defend the white man from
any criticism the Black community makes of them. They say they want to lead the
Black masses in order to improve their lives, but really they're doing the white
man's bidding. They're advocating integration, turning the other cheek, nonviolent
resistance, patience, and reconciliation with the white man—all things that white
people want. The timetable and strategies for the social advancement are being
set by white people, just like under slavery. How can Black people ever expect to
be free if they just follow white people’s instructions? It certainly hasn't worked
before.

4. Even the main Black organizations are led and funded by white people.
Black folks are out front, Black folks are doing the dirty work, but whites are pulling
the strings, even in supposedly Black organizations. Black leaders and these
organizations are “Black bodies with white heads!” (Auto 279-80)

5. The fox and the wolf. Black folks at least know where they stand with
wolves (segregationists); it's the foxes (white liberals) they have to be most careful
of, because they claim to be your friend when they are not. But the CR leadership
has made “the Negro forget that the wolf and the fox both belong to the same
family. Both are canines; and no matter which one of them the Negro places his
trust in, he never ends up in the White House, but always in the doghouse.” (GJ
137). The foxes control the CR leadership, and as long as they control the
leadership, they control the Black freedom struggle. White liberals are the
enemy, too, for they contain the Black struggle rather than aid it. Black
folk have to break that bond.

a. See also Pl 126: He prefers the racists to the integrationists because at
least he knows where the racist stands.

6. Black vs. Negro revolutions: Instead of a “Negro revolt,” i.e. a revolt led
by the white man and based on the principles of nonviolence, Bf need a “Black
revolution.”

7. He's flipped Du Bois’s talented 10th upside down. The Black middle
class aren’t a talented 10th, they’re Uncle Toms. GJ 134-35, Pl 115-16



C. This Black revolution will be led by the Black masses (under the
tutelage of Elijah Muhammadj}, not the Black elite.

1. Why? Because the Black prole is like Marx’'s universal class: he's
so deep in the mud that he has nothing to lose but his chains by revolting. When
he emancipates himself, he’ll emancipate everyone. Read P| 122.

2. MX's critique of the 1963 March on Washington. GJ 141-46

a. It's a classic example of how white liberals control the nonviolent CR
movement. They created the “Big Six” leaders of the CRM, not Bf themselves.
D. So MX is harshly critical of whites, but he’s just as critical of his
fellow Black brothers and sisters as well, both the masses and the
leadership. He once said, “the whole black race in America is mentally dead.”
(Auto 257) That's a harsh thing to say, but he says it beause he loves Black people
and he wants them to come back to life, mentally. It’s “tough love.”

Who is Black? What is race?
A. With Malcolm X, then, God and the devil become personified, not in particular
individuals, but in races. Black people are gods, and white people are devils. But
who or what is “Black” and “white”?

B. Question: What is racism?

1. As discrimination: An individual's prejudice against another person or
group on the basis of certain physical characteristics or cultural or religious
heritage.

2. As systematic racism: A political or social hierarchy in which members of
one “race” are systematically subordinated to and discriminated against by a
“superior race.”

a. A system in which even the most exalted members of the subordinate
race are still lower than the lowest member of the superior race.

b. Racism is not just individual prejudice, it's an entire system
that establishes a racial hierarchy and privileges one “race” (whites) over all
others, even without the conscious support or effort by members of the dominant
race. You can have racism without racists, because peoples’ actions
operate within a system that systematically favors one race and disadvantages
others. (It's similar to what Marx says about the bourgeoisie: You can join animal
welfare societies, etc., but you're still exploiting others no matter how “enlightened”
your views are.)

C. Q: How does he define “Black?”

1. For MX, it's everyone who is not white. Read Pl 120

2. The one-drop rule [explain]

3. Jim crow car definition.

4. In a sense, MX is providing a political definition of race: To be white
is to hold power of some sort—even if you are poor, lowly, and uneducated. To be
Black is to be denied power—even if you are wealthy, well-educated, and well-
mannered. Race isn't about genes or ancestry or skin color but about where a
person stands in the social or global hierarchy. Race is standing.



D. Question: What's the definition of “white,” then? Is there a “white culture”? Is
there a common experience of whites? If not, and if it's not biological differences,
what is it that makes some people “white"?

a. Their position on the social ladder. You're not privileged because you
are white, you are white because you are privileged.

E. Q: Is MX aracist? Is he an anti-Semite? (see, e.g. Pl 117)

1. It is systematic racism that Malcolm X opposes. That's why he
doesn't think Black people can be racist, or that any of the Nation of Islam’s beliefs
are racist. He writes, “The American Negro never can be blamed for his racial
animosities—he is only reacting to four hundred years of the conscious racism of
the American whites.” (Auto 392, end of chap. 17; see also TV 186)

2. Initially, he believed that individual whites were conscious of white
supremacy and deliberately acted to maintain it by degrading and exploiting Black
people (whites are devils). He later changes his conception to believing that white
supremacy is a system, a system that all whites benefit from, but
without being necessarily conscious of it. White supremacy just as much an
evil to be fought as it ever was, but now instead of it being a conspiracy of white
devil individuals, he now sees it as a system.

3. Thus, MX doesn’t hate white folks, he hates the system of white
supremacy, and he opposes anyone who props up that system.

a. Read 24-25: “Now in speaking like this, it doesn't mean that we're anti-
white, but it does mean we're anti-exploitation, we’re anti-degradation, we're anti-
oppression. And if the white man doesn’t want us to be anti-him, let him stop
oppressing and exploiting and degrading us.”

Q for next class: What of MX's ideas change after he leaves the Nation and goes
on his Hajj? What of his ideas don’t change?

Q for discussion: MX is for truth, justice, freedom and equality, and for racial
separation. How do you get equality out of separation?

Misc.
x. The myth of Black progress: “The Negro is like a man on a luxury commuter
train doing ninety miles an hour.” ... then he sees that he’s a dining-car steward,
not a passenger. That's “Black progress”: it's really American progress that Bf are
dragged along with, mostly to serve whites. Pl 128-29



After the Hajj: Malcolm X’s later critique of racist America
November 9, 2000

Announcements:

* Fix Foucault reading pages.

* A warning on Foucault: He's tough to understand at times, but keep in mind that he
repeats his main points often. If you get stuck or confused in one part, plow through
it and read on. If it's important he'll restate the point later. Don't get frustrated.

. The means to freedom: “The Ballot or the Bullet”
A. Q: What does he mean by “the ballot or the bullet?” What's his goal to be
achieved via ballot or bullet?
B. The “Negro revolution” has at this point, as he understands it, two options open
to it: the ballot or the bullet. The political system seems determined to prevent
Black people from using the ballot to gain their freedom. If this is the case, then Bf
need to turn to other means to achieve their freedom.
C. The ballot

1. Q: What does MX mean when he says that “Politically the American Negro
is nothing but a football...”? (GJ 135}

2. Q: What's the biggest obstacle facing Black folk, according to MX?

3. The problem is the system of white supremacy in the Southern
and federal governments. The Dixiecrats held all the important Senate and
House committee positions because of the seniority system. But, he says, they are
there illegally and unconstitutionally, because half the population in Southern
states are illegally prevented from voting. (BB 28-29) In the North, where there are
no Dixiecrats, they use gerrymandering to keep Black folks from having political
power. BB 30

4. It's the segregationists that are the lawbreakers, not MX or the
civil rights marchers. BB 33
D. The bullet

1. Democrats would lose their majority and control over the Senate committees
if they threw out the Dixiecrats. Republicans have no interest in meeting the needs
of Black folk and they have almost no Black support. The political system is
rigged against Black folk.

2. The government, MX argues, is Black people’s biggest enemy.

a. Read BB 30-31

b. Compare this attitude with that of many civil rights leaders of
the time, whose strategy was to use the federal government to lean on state and
local governments in the South for change.

3. Because of this, there has to be either an intelligent, independent (not
Democrat or Republican) use of the ballot, or the bullet. “That's why, in 1964, it's
time now for you and me to become more politically mature and realize what the
ballot is for; what we're supposed to get when we cast a ballot; and that if we don't
cast a ballot, it's going to end up in a situation where we're going to have to cast a
bullet. It's either a ballot or a bullet.” BB 30



E. Self-defense by any means necessary

1. MX critiqued the nonvioclence philosophy of King and the civil rights
movement as degrading and like begging for whites to be good. It’s like the
sheep reminding the wolf it's time for dinner, he said.

2. Read TV 184. White people have historically defended themselves using
any means they needed; why are Black people held to a different standard? Ina
racist society, Black people have the right to defend themselves, using violence if
necessary, and they shouldn’t have to apologize for it.

3. Furthermore, social change is often accompanied by violence, like it or not:
revolutions are bloody and destructive. The key is to focus on social change and
not the violence, else you'll never see social change. American, French, Chinese,
Russian revolutions: all have spilled blood. The only revolution, it seems, that
must be nonviolent is the Black revolution. So it's not just that Black people have
the right to defend themselves using any means necessary, they also have to
right to make social change, to bring about their freedom, using any means
necessary.

F. "“The ballot or the ballot” is the 20th century equivalent of Patrick Henry's “Give
me liberty or give me death!”

G. Q: MX argues that the hate of the Nol can't be classified as the same degree or
type of hate that one finds of Black people in American society. (TV 181) Why
does he say that, and do you agree?

Freedom and self-determination
A. Q: What's his conception of freedom?
B. Freedom for MX means self-determination

1. Self-determination: “black control over black life and destiny.” (V.P.
Franklin, Black Self-Determination, 6-7).

2. Black people must have control of their own destiny, and thus their own
political, cultural, and economic organizations.

3. Self-determination will not come through segregation or integration.
Segregation is separation (which doesn’t bother him) without power. BB 42
Integration is mixing, but also without power for Bf. It's mixing under white control.

Q: What political philosophy, then, can achieve it?
C. Black nationalism

1. Because America’'s political system is rigged, Bf need to look elsewhere for
hope and freedom. They need io look to Black nationalism.

2. Elements of black nationalism:

a. Black people controlling the politics of the Black community. BB 38

b. Black control of the community’s economy, 38-39. “The economic
philosophy of black nationalism is pure and simple. It only means that we shouid
control the economy of our community.” BB 38

c. Black people setting higher moral standards for their community:
getting rid of drugs, alcoholism and other vices. BB 39



d. Above all, nationalism means unity among Bf in the face of white
supremacy. “If we [Black people] have differences, let us differ in the closet; when
we come out in front, let us not have anything to argue about until we get finished
arguing with the man.” (BB 25)

3. The goal of the ballot or the bullet is self-determination, and the
means to self-determination is Black nationalism.

After the Hajj: Changes in Malcolm X's political thought (3 main ones)
A. MX underwent a fundamental transformation after leaving the Nol, and
particularly after his Haijj, or trip to Mecca. Making his pilgrimage he saw people of
all colors, including white, living and worshiping as equals. In Mecca, people
interacted as Muslims, not as “Black” or “white” or any other racial category. He
saw that it is possible for there to be non-racist whites. (Read Auto 416-7)

B. It's a very common thing to point out how “bad” Malcolm X was before his Hajj
and how “good” or “true” his views were after his break with the Nation. There is
some truth to this, but how much did MX's views really change?
C. No more “white devils”

1. No longer sees white people as devils.
D. His conversion to orthodox (Sunni) Islam

1. In Mecca he realized that many of the beliefs and practices of Nol were not in
accordance with “true Islam,” so after his break with Muhammad and his trip to
Mecca he abandoned the Islam practiced by the Nation.

E. He adopts an internationalist perspective

1. Black people need to realize that their experience with white racism is not
singular. Many other non-white peoples, especially in Africa and Asia, have also
experienced oppression and subjugation at the hands of white people, through
colonialism. African Americans need to gain a sense of themselves as a part of the
non-white peoples of the world.

2. Because their situation is international, Black folks in the US should be
fighting for human rights, not civil rights. Civil rights makes Black people’s
plight a domestic problem. It forces Black folks to plead with whites, their
oppressor, for equal rights. But by seeing racism in America as a human rights
struggle that is part of a much broader struggle for justice, freedom and equality,
Black people can “go over the heads” of white America and appeal to the entire
world for justice, and the charges against America are so plain and so well-
documented that the world is bound to damn it. That's why he constantly preached
of the evils of racism in America when he traveled abroad, and that’s why he
wanted to take his case to the UN and charge the US with violating Black people’s
rights.

3. In asking for international support for human rights struggles in the U.S., MX
also wanted Black people to demonstrate solidarity with Third world anticolonial
movements going on worldwide in the 1960s. [Explain a bit.]

4. The quest for human rights over civil rights also flips the
majority-minority distinction on its head. In the US, whites are a minority
and Blacks are a majority. Globally, however, it's wf who are the minority.
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5. MX also argues that a special part of this international perspective must be to
connect Black Amercans with Africa and their African past. He argues for pan-
Africanism, bringing all Africans in the continent of Africa and in the diaspora
together in unity.

IV. What doesn’t change about MX’s political thought (5 main ones)
A. As important as the differences are, many key elements of MX's thought did not
change or were reinforced by his second transformation.
B. MX's main job: to raise Black consciousness, to make Black people aware
of their condition, aware that this condition is not due to any faults or shortcomings
on their own part, and to make them proud of being Black. Black people need to
nurture and develop their own proud African and African American histories, not
ape white people.
C. Witness for the prosecution: critique of endemic racism in America

1. MX stopped saying that all whites are devils, but he never altered the
fundamental terms of his indictment: that American whites collectively were the
enemy of Black American collectively until their actions proved them otherwise.

He told a Harlem rally after his pilgrimage, “I'm not blanketly condemning all
whites. All of them don't oppress. All of them arent in a position to. But most of
them are, and most of them do.” (Goldman in Gallen 223; see also Auto 416-17)

2. In fact he becomes even more resolved to fighting racism, in a politically
activist sense, after his conversion. It’s just that now he has a political
explanation for white supremacy instead of a biological-theological
one. Whites are devils because of what they do, not because of the way they are
born.

3. MX does not let white people off the hook, though, not even the
minority of whites who act like “human beings.” Whites have to accept that white
supremacy exists and be willing to fight against it. All he did, really, is concede that
whites are human beings, not devils.

D. The legitimacy of self-defense by any means necessary
E. The importance of Islam

1. Probably the most important influence of MX’s life is his religion, and the
importance of religion did not change after he converted to orthodox Islam.

2. His critique of Christianity has not changed: It's the white man's religion, and
it's the main ideological weapon in justifying white rule and the atrocities committed
by the white race. Now, however, he is also critical of certain religious beliefs and
practices of the Nation. He is more committed than ever to Islam, though, and he
continues to argue that Islam is the true religion of the Black man and that
conversion to Islam is a necessary part of achieving social justice in the US. Only
religion can bring people together in true brotherhood, and that's what Islam can
do for Black people—bring them together.
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F. His critique of integration

1. When he was a member of Nol, MX argued that integration was a fraud
perpetuated upon the Black people by whites and the Black leadership. Before
WWII, whites did not want integration at all, now they do. Why is that? Because
whites just want to keep Black people down, and integration and nonviolence are
the ways to do it nowadays. He argued for racial separation, for a separate Black
nation within the borders of the present US.

2. After his trip to Mecca he no longer advocated a separate Black state, but he
remained a strong critic of integration. Integration still means race mixing without
power for Black people.

3. Black self-determination means Black nationalism. To have Black-
white solidarity, you first have to have Black solidarity, and to create Black
solidarity, you need to have Black organizations. The purpose of these all-Black
organizations, however, would not be to create a totally all-Black scciety but to
create a new society in which there exists honest Black-white unity. Therefore he
wanted his new Organization for Afro-American Unity to be an all-Black
organization, even though he no longer saw whites as necessarily evil. White folks
should do the same: create white groups committed te ending white racism and
establishing true Black-white solidarity.

4. Only when Black people have control of their own destiny, which means
control over their social, political, and cultural activities and organizations, can they
achieve freedom and justice in America. This may not require a new country, but it
does require Black power.

V. Malcolm’s effectiveness: MX as gadfly
A. Q: Do you see any similarity between MX and Socrates, in terms of their self-
understood role in society?

1. They're both gadflies. MX was more an orator and a gadfly like Socrates.
than he was an organizer or an activist. (Although he was largely responsible for
the growth of the Nol.) He talked with the public, constantly stinging the lazy horse
of America. Didn't write books but relied on the spoken word, constantly searching
for truth, etc..

. He wasn't so successful as an organizer or an activist. His primary skill was as
an orator.
C. His main goal was to raise Black consciousness and instill pride in being
Black. Black folks need to love their own kind.

1. Collaterally, he also raised white consciousness about the pervasiveness of
white supremacy, North and South, and the seriousness of Black people’s
grievances.
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VI.

Questions and criticisms
A. Q: Is Malcolm X an “overman”™? Did he succeed in sublimating or overcoming
his will to power?

1. He's an ascetic, he rejects the morality of the white herd, he's on a never-
ending quest for truth,

B. Q: Does MX express anything similar to Du Bois’s theory of double
consciousness? Any similarities to Marx? Mill?

C. Can we have MX’s vision of Black self-determination along with MLK's dream of
integration? Is it possible for both to coexist, to merge one’s double self into a
better, truer self?

D. Q: What's he mean by this quote (BB 25-26): “If you and | were Americans,
there’d be no problem. Those Hunkies that just got off the boat, they're already
Americans; Polacks are already Americans; the Italian refugees are already
Americans. Everything that came out of Europe, every blue-eyed thing, is already
an American. And as long as you and | have been over here, we aren’t Americans
yet. ... No, I'm not an American. I'm one of the 22 million black people who are the
victims of Americanism.”

E. His views on women

1. Question: What kind of role does MX give to women? How does he view
them?

2. He seems to have a pretty traditional view: leadership and politics is for
men, while women's role is in the home. Further, in the home the man is the
master and the women is subservient, quiet, feminine, and keeps the home orderly.

3. Bell hooks argues that MX's views were constantly changing and that a
whole new set of perspectives had opened up to him especially after his break with
Elijah Muhammad. He was, she argues, opening up to, if not yet feminism, then at
least to the idea that women are equals to men and that women’s subordination to
men in this society must be addressed as well. Who knows where his developing
politics would have taken him? Hooks argues they may well have gone in a
feminist direction. We don’t get much sense of that in the Autobiography, however.
F. His anti-Semitism (Auto 325-6, 428-9; Pl 117)

1. Question: What does he criticize Jews for doing? What role have they
played in oppressing Black people in America, and is it a “special” role in relation
to Gentile whites?

2. He argues that Jews don't mind it that Black people are oppressed in
America because it takes the heat off them. If it weren't for Black people, then Jews
would probably be subjugated in the States like they are in Europe. That's why
Jews' support of the civil rights movement is hypocritical. They've been prominent
in the movement, yes, but for strategic reasons: it keeps the attention of racist
America off of them. If they really wanted to help Black people gain their rights,
they'd put the full weight of their economic power behind them.

3. Furthermore, Jews own most of the businesses in Black neighborhoods, and
he doesn't like that. Black people’s money flows out of the community, which
keeps Black folks poor as they enrich Jews. (Nowadays the same charge is made
against Asian shopkeepers in places like LA, etc.)
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4. Question: Does this sound a bit like the “socialism of fools” explanation for
anti-Semitism in Europe that | talked about when we did Marx?
G. How do you get equality out of separation? MX is for truth, justice, freedom,
equality—and racial separation. Can all of these coexist?

Vii. Summing up Malcolm X's politics
A. MX’s core beliefs

1. Essential beauty and importance of Black people

2. Racism in America is systematic and endemic

3. Self-defense of Black people from attack is legitimate using any means
necessary (not just nonviolence)

4. Self-determination is essential for the freedom, equality, and justice of Black
people.

5. Self-determination will not come through segregation or integration. Black
people must have control of their own destiny, and thus their own political, cultural,
and economic organizations. [Figure out for next time: |s the key to self-
determination for Black people to accept Islam and create Islamic civilization in the
US, as Kly argues (27-30)? Is it African civ? 777]

6. Black people in America must connect with Africa and their African past, as
well as with all non-white peoples in the world.

B. Influences on his political thought

1. Islam: Nol, then orthodox Sunni Islam

2. Black nationalism: self-determination

3. Internationalism and Pan-Africanism

4. Socialism. This is probably the least influential of the four, and it's tied to his
sympathy for Third World anti-colonial movements. Toward the end of his life he
did criticize capitalism and capitalists at times (“show me a capitalist and I'll show
you a bloodsucker”) but Peter Goldman argues that this influence wasn't that
strong, and that at the end of his life he was focusing even more on islam, looking
for a mosque the day he died. Socialism became part of his language late in his
life, but Islam remained his principle theological and political guide. (Goldman
234-5, Kly 22)

Q's

Mome o MY fece cty.
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Interview with Malcolm X

by A.B. Spellman
B Home The following interview with Malcolm X, formerly the minister of the New York City and
B subscri Washington, D.C. mosques of the g-tation of Istam, headed by The Honorable

Elijah Muhammad, was held on e interview, conducted by poet and jazz

Books of interest: critic A.B. Speltman, appeared simultaneously in Monthly Review and Revolution .

P biscourse The Muslims, as the Nation of [slam is called, stress the futility of the integrationist
(HALL program. They argue that there is no precedent for the absorption of Negroes into the

by Aimé Césaire P g : i in hi : ond g

Y greater white American mainstream in fact or in history, that integrationists are asking
™ for something the American socioeconomic system is inherently unable to give
W Race; A Study them—tnass class mobility, so that at best Negroes can expect from the integrationist

program a hopeless entry into the lowest levels of a working class already

by Oliver C. Cox disenfranchised by automation.

‘The Muslims tell Negroes to be proud of their African heritage, to make a new identity
for themselves by adopting an X or a Muslim surname and dropping their "slave
name," thereby severing all ties with a history of subservience to whites. The Muslims
have urged Negroes to be polite in their dealings with whites and to be non-violent,
even if provoked. But if attacked, the Muslims say, a Negro should defend himself by
any means at his disposal. The Muslim solution to the race problem in America is
separation of the races, either in the allocation to Negroes of several states in the South
or the repatriation of Negroes to Africa. (The separatist solution has been in the
programs of several movements varying in size and appeal since the early nineteenth
century, culminating in the Garvey movement which, though irreparably fragmented,
still has considerable appeal in many major Negro communities.) Estimates of Muslim
membership have ranged from 10,000 to 250,000.

There had been rumors for some months to the effect that a split was developing in the
upper ranks of Muslim leadership between a conservative and highly
religiously-oriented faction led by Mr. Muhammad's family (which controls all the
money) and a political activist faction led by Malcolm X. The split came early this
March when Malcolm left the Nation of [slam to start an all-black political party.
Malcolm is an overwhelming public speaker, particularly in Harlem where his positive
demagogy is unchallengeable in the hearts and eyes of his audience, and in question
and answer, or in debaling situations where the stark realities of his uncompromising
ghelto-eyed point of view can usually embarrass his antagonist, especialty il that

[~ opponent is a black or white liberal. Malcolm is a product of the ghetto. He is the
cgstnllizalion of whatever revolutionary impulse exisls in the phetto. He is an organizer
and admunistrator of proven abilily. For thése reasons, he has the potential of becoming

| one of the really major revolutionists in America today.

r’ SPELLMAN: Please answer these charges that are often raised against you: That you
are as racist as Hitler and the Klan, etc. That you are anti-Semitic. That you advocate
mob violence.

MALCOLM X: No, we're not racists at all. Our brotherhood is based on the fact that
we are all black, brown, red, or yellow. We don't call this racism, any more than you
could refer to the European Common Market which consists of Europeans, which
mneans that it consists of white-skin people—is not referred to as a racist coalition—it's
referred to as the European Common Market, an economic group—while our desire for
unity among black, brown, red, and yellow is for brotherhood—has nothing to do with
racism, has nothing to do with Hitler, has nothing to do with the Klan—in fact, the Klan
in this country was designed to perpetuate an injustice upon Negroes; whereas the
Muslims are designed to eliminate the injustice that has been perpetuated upon the
so-called Negro.

We're anti-exploitation and in this country the Jews have been located in the so-called
Negro community as merchants and businessmen for so long that they fee) guilty when
you mention that the exploilers of Negroes are Jews. This doesn't mean that we are
anti-Jews or anti-Semitic—we're anti-exploitation,
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No. We have never been involved in any kind of viclence whatsoever. We have never
initiated any violence against anyone, but we do believe that when violence is practiced
against us we should be able to defend ourselves. We don't believe in turning the other
cheek.

SPELLMAN: Why did you find it necessary to split with the Nation of Istarn?

MALCOLM X: Well, [ did encounter oppaosition within the Nation the of Islam. Many
obstacles were placed in my path, not by the Honorable Elijah Muhammad, but by
others who were around him and since I believe that his analysis of the race problem is
the best one and his solution is the only one, I felt that I could best circumvent these
obstacles and expedite his program better by remaining out of the Nation of Islam and
establishing a Muslim group that is an action group designed to ¢liminate the same ills
that the teachings of the Honorable Elijah Muhammad have made so manifest in this
country.

SPELLMAN: What is the name of the organization that you have founded?

MALCOLM X: The Muslim Mosque Inc., which means we are still Muslims—we still
worship in 2 mosque and we're incorporated as a religious body.

SPELLMAN: Can other Muslims work with the Muslim Mosque Inc. without leaving
the Nation of Islam?

MALCOLM X: Oh yes. Yes anyone who is in the Nation of Islam who wants (o work

with us and remain in the Nation of Islam, is welcome. I am a follower of the

Henorable Elijah Muhammad—I believe in the Honorable Elijah Muhammad. The

only reason | am in the Muslim Mosque Inc. is because 1 feel I can better expedite his

erogram by being free of the restraint and the other obstacies that [ encountered in the
ation.

SPELLMAN: Will you have access to Mulanmmad Speaks ?

MALCOLM X: Probably not. No, I very much doubt that the same forces which forced
me out would permit me access to the Muhammad Speaks newspaper as an organ
although [ am the founder of the paper, the originator of the paper. Few people realize
it—1 was the one who originated Muhammad Speaks . The initial editions were written
entirely by me in my basement.

SPELLMAN: Will you start another publication?
MALCOLM X: Yes. One of the best ways to propagate any idea is with a publication

of some sort and if Allah blesses us with success we will have another publication.
We'll probably name it the Flaming Crescent because we want to set the world on fire.

SPELLMAN: How religious is the Muslim Mosque Inc.? Will it be more politically
oriented?

MALCOLM X: The Muslim Mosque Inc. will have as its religious base the religion of
Islam which will be designed to propagate the moral reformation necessary to up the
level of the so-called Negro comimunity by eliminating the vices and other evils that
destroy the moral fiber of the community—this is the religious base. But the political
philosophy of the Muslim Mosgue will be black nationalism, the economic philosophy
will be black nationalism, and the social pfTosophy will be black nationalism. And by
political philosophy I mean we still believe in the Honorable Elijah Muhammad's
solution as complete separation. The 22,000,000 so-called Negroes should be separated
completely from Amenca and should be permitted to go back home to our African
homeland which is a long-range program; so the short-range program is that we must
eat while we're still here, we must have a place to sleep, we have clothes to wear, we
must have better jobs, we must have better education; so that although our long-range
political philosophy is to migrate back to our African homeland, our short-range
program must involve that which is necessary to enable us to live a better life while we

are still here. We must be in complete control of the politics of the so-called Negra
community; we must gain complele conirol over the politicians in the so-called Negro

community, so that no outsider will have any voice in the so-called Negro community.

we'll do it ourselves.

SPELLMAN: Whom do you hope to draw from in organizing this political
movement—what kind of people?

MALCOLM X: All—we're flexible—a variety. But our accent will be upon youth.

We've already issued a call for the students in the colleges and universities across the

country to launch their own independent studies of the race problem in he country and

then bring their analyses and their suggestions for a new approach back to us so that

we can devise an action program geared to their thinking. The accent is on youth
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because the youth have less at stake in this corrupt system and therefore can look at it
more objectively, whereas the adults usually have a stake in this corrupt systern and
they lose their ability to look at it objectively because of their stake in it.

SPELLMAN: Do you expect (o draw from the Garveyite groups?

MALCOLM X: All groups—Nationalist, Christians, Muslims, Agnostics, Atheists,
anything. Everybody who is interested in solving the problem is given an invitation to
become actively involved with either suggestions or ideas or something.

SPELLMAN: Will the organization be national?

MALCOLM X: National? ] have gotten already an amazing number of letters from
student groups at college campuses across the country expressing a desire to become
involved in a united front in this new idea that we have.

r SPELLMAN: What kind of coalition do you plan to make? Can whiles join the
Muslim Mosque Inc.?

L\;.‘. ( MALCOLM X: Whites can't join vs. Everything that whites join that Negroes have
they end up out-joining the Negroes. The whites control all Negro organizations that
they can join—they end up in control of those organizations. If whites want to help us
financially we will accept their financial help, but we will never let them join us.

SPELLMAN: Then black leadership is necessary?
1_ MALCOLM X: Absolutely black leadership.
SPELLMAN: Will you work with the so-called "established” civil rights organizations?

MALCOLM X: Well, we will work with them in any area and on any objective that
doesn't conflict with our own political, economic, and social philosophy which is black
nationalism. 1 might add that 1 was invited to attend a civil rights group meeting where
all of the various civil rights organizations were present and [ was invited to address
them in Chester, Pennsylvania. Gloria Richardson was there; Landrey, the head of the
Chicago School Boycott, was there; Dick Gregory was there; many others were there;
the Rochedale movement was there. Now my address to them was designed to show
them that if they would exp#d their civil rights movement to a human rights movement

r it would intemationalize it. Now, as a civil rights movement, it remains within the
confines of American domestic policy and no African independent nations can open up
their mouths on American domestic affairs, whereas if they expanded the civil rights
movement to a human rights movement then they would be eligible to take the case of
the Negro (o the United Nations the same as the case of the Angolans is in the UN and
the case of the South Africans is in the UN. Once the civil rights movement is
expanded to a human rights movement our African brothers and our Asian brothers
and Latin American brothers can place it on the agenda at the General Assembly that is

L coming up this year and Uncle Sam has no tmore say-so in it then. And we have friends
outside the UN—700,000,000 Chinese who are ready to die for hutnan rights.

,‘ SPELLMAN: Do you intend to collaborate with such other groups as labor unions or
socialist groups or any other groups?

MALCOLM X: We will work with anybody who is sincerely interested in eliminating
| injustices that Negroes suffer at the hands of Uncle Sam.

SPELLMAN: What is your evaluation of the civil rights movement at this point?

Fape: 3

=

MALCOLM X: It has run its—it's at the end of its leash. — 7 iﬁ T

SPELLMAN: What groups do you consider most promising?

MALCOLM X: [ know of no group that is
radical it is in fio way mvolved effectively in the present struggle.

SPELLMAN: Some local civil rights leaders lave said they'd welcome your support,
some national leaders have said they want nothing to do with you, what is your
reaction?

MALCOLM X: Well, the local civil rights leaders are usually involved right in the
midst of the situation. They see it as it is and they realize that it takes a combination of
groups to attack the problem most effectively and, also, most local civil rights leaders
have more independence of action and usuvally they are more in tune and in touch with
the people. But the national leaders of the civil rights movement are out of touch with
the problem and usually they are paid leaders. The local leaders usually have a job and
they lean against the local situation on the side, but the nationally known leaders are
paid. They are full-time feaders, they are professional leaders and whoever pays their
hitp:fwww monthlyreview.org/564mx him
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salary has a great say-so in what they do and what they don't do, so naturally the ones
who pay the salaries of these nationally known Negro leaders are the white liberals and
white liberals are shocked and frightened whenever you mention anything about some
X's.

SPELLMAN: What is your attitude toward Christian-Gandhian groups?

MALCOLM X: Chnistian? Gandhian? 1 don't go for anything that's non-violent and
turn-the-other-cheekish. 1 don't see how any revolution—I've never heard of a
non-violent revolution or a revelution that was brought about by tuming the other
cheek, and so 1 believe that it is a crime for anyone to teach a person who is being
brutalized to continue to accept that brutality without doing something to defend
himself. If this is what the Christian-Gandhian philosophy teaches then it is

criminal—a criminal philosophy.
SPELLMAN: Does the Muslim Mosque Inc. oppose integration and intermarriage?

MALCOLM X: We don't have to oppose integration because the white integrationists
themselves oppose it. Proof of which, it doesn't exist anywhere where white people say
they are for it. There's just no such thing as integration anywhere, but we do oppose
intermarriage. We are as much against intermarmage as we are against all of the other
tnjustices that our people have encountered.

SPELLMAN: What is the program for achieving your goals of separation?

MALCOLM X: A better word to use than separation is independence, This word
separation is misused. The 13 colonies separated from England but they called it the
Declaration of Independence; they don't call it the Declaration of Separation, They call
it the Declaration of Independence. When you're independent of someone you can
separate from them. If you can't separate from them it means you're not independent of
them. So, your question was what?

SPELLMAN: What is your program for achieving your goals of independence?
MALCOLM X: Wh an in this country awakens, becomes intellectually
mature and able to think for himself, you will then see that the only way he will become
independent and Tetognized a8 o miman being on the basis of equality with all other
human beings, he has to have what they have and he has to be doing for himself what

others are doing for themselves so the first step is to awaken him to this and that is
where the religion of Islam makes him morally more able to rise above the evils and the
vices of an immoral society and the political, economic, and social philosophy of black
nationalism instills within him the rrg_cylj_dmmmmd the incentive and the confidence
that he needs to stand on his own feet and take a stand fGr Rimself. A
SPELLMAN: Do you plan to employ any kind of mass action?

MALCOLM X: Oh, yes.

SPELLMAN: What kinds?

MALCOLM X: We'd rather not say at this time, but we definitely plan to employ mass

SPELLMAN: How about the vote—will the Muslim Mosque Inc. run its own
candidates or support other candidates?

MALCOLM X: Since the political structure is what has been used to explait the
so-called Negroes, we intend to gather together all of the brilliant minds of students, not
the adult politicians who are part of the commuption but the students of political science,
we intend to gather all of them together and get their findings, get their analyses, get
their suggestions, and, out of these suggestions we will devise an approach that will
enable us to attack the politicians and the political structure where it hurts the most, in
order 10 get a change.

SPELLMAN: If the Muslim Mosque Inc. joined in a demonstration sponsored by a
non-violer organization, and whites countered with violence, how would your
organization react?

MALCOLM X: We are non-violent only with non-violent people—I'm non-violent as
long as somebody else is non-violent—as soon as they get violent they nullify my
non-violence.

SPELLMAN: A lot of leaders of other organizations have said they would welcome
your help but they qualify that by saying "if you follow our philosophy." Would you
work with them under these circumstances?
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T MALCOLMX: We can work with all groups in anything but at no time will we give up
our right to defend ourselves. We'll never become involved in any kind of action that
B deprives us of our right to defend ourselves if we are attacked.

SPELLMAN: How would the Muslim Mosque Inc. handle a Birmingham, Danville, or
Cambridge—what do you think should have been done?

MALCOLM X: In Birmingham, since the government has proven itself either unable or
unwilling to step in and find those who are guilty and bring them to justice, it becomes
necessary for the so-called Negro who was the victim to do this himself, and he would
be upholding his constitutional rights by so doing, and Article 2 of the constitution—it
says concerning the right to bear arms in the Bill of Rights: "A well-regulated militia
being necessary (o the security of a free state, the right of the people to keep and bear
arms shall not be infringed.” Negroes don't realize this, that they are within their
constitutional rights to own a rifle, to own a shotgun, and when the bigoted white
supremacists realize that they are dealing with Negroes who are ready (o give their lives
in defense of life and property, then these bigoted whites will change their whole
strategy and their whole attitude.

SPELLMAN: You've said this will be the most violent year in the histery of race
relations in America. Elaborate.

MALCOLM X: Yes. Because the Negro has already given up on non-violence. This

new-thinking Negro is beginning o realize that when he demonstraigs ot what the

govemmment says are his rights then the law should be on his side. Anyone standing in

front of him reclaiming his rights is breaking the law, Now, you're not going to have a

law-breaking element inflicting violence upon Negroes who are trying to implement the
r law, so that when they begin o see this, like this, they are going to strike back. [n 1964

you'll find Negroes will strike back, there never will be non-violence anymore, that has

L run out.

SPELLMAN: What is your evaluation of Monroe?

MALCOLM X: I'm not too up cn the situation in Monroe, N.C. 1 do know that Robert
Williams became an exile from this country simply because he was trying to get our
people to defend themselves against the Klu Klux Klan and other white supremacist
elements, and also May Mallory was given 20 years or something like that because she
was also trying to fight the place of our people down there; so this gives you an idea of
what happens in a democracy—in a so-called democracy—when peaple try to

implement that democracy.

SPELLMAN: You often use the word revolution, is there a revolution underway in
America now?

MALCOLM X: There hasn't been. ion is like a forest fire. It burns everything

in its path, The wgle who are involved in a revolution don't become a part of the

system—they desiroy the system, they change the system. The genuine word for a

revolution is Umwdlzing which means a complel€ overiurning and a complete change

and the Negro Revolution is no revolution bécause 1t condemns the System and then -

asks the system that it has condemned to accept them into their system. That's not a

revolution—a revelution changes the system, it destroys the system and replaces it with

a better one. It's like a forest fire like I said—it burns everything in its path and the only

way 1o stop a forest fire from burning down your house is to ignite a fire that you

control and use it against the fire that is buming out of control. What the white man in

America has done, he realizes that there is a Black Revolution all over the world—a

non-white revolution all over the world—and he sees 1t sweeping down upon America ( .
¥

‘and in order to hold 1t back he ignited an artificial fire which he has named the Negro
Revolt and he is using the Negro Revolt against the real Black Revolution that is going
on all over this earth.

SPELLMAN: Can the race problem in America be solved under the existing
political-economic system?

MALCOLM X: No.
SPELLMAN: Well then, what is the answer?
MALCOLM X: It answers itself.

r SPELLMAN: Can there be any revolutionary change in America while the hostility
between black and white working classes exists? Can Negroes do it alone?

- | MALCOLM X: Yes. They'll never do it with working-class whites. The history of
) | Armerica is that working-class whites have been just as much against not only
q | working-class Negroes, but all Negroes, period, because all Negroes are working class
Y o within the caste system. The richest Negro is treated like a working-class Negro. There

hitpfiwww. monthlyraviaw.org/S64mx.him

Page: §



Wednesday, Novembar 7, 2001

L

Manthly Raview May 1964 Interview with Malcolm X Page &

tiever has been any good relationship between the working-class Negro and the
working-class whiltes. I just don't go along with—there can bg no worker solidarit¥
until there's first some black solidasity. There can be no white/black solidarity unti
there's first some black solidanity. We have got to get our problems solved first and
then if there's anything left to work on the white man's problems, good, but I think one
of the mistakes Negroes make is this worker solidarity thing. There's no such thing—it

didn't even work in Russia. Right now it was supposedly solved in Russia but as soon
as they got their problems solved they fell out with China.

SPELLMAN: Will the Muslim Mosque I[nc. identify with non-white revolutionary
movements in Africa, Asia, and Latin America?

MALCOLM X: We are all brothers of oppression and today brothers of oppression
are identified with each other all over the world.

SPELLMAN: [s there anything else you want to say?

MALCOLM X: No. I've said enough—maybe I've said too much.
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' Ten days after Malcolm X's declaration of inde-
Bendence, the Muslim Mosque, Inc., held the first of a series
vnes of BB foter Sunday night public rallies in Harlem, at which
nehar i olm_began the job of formulating the ideology and
H Da n: philo: ophy of a new movement. In the opinion of many
v dogs sho heard these talks, they were the best he ever gave.
"B Unfortunately, taped recordings of these meetings were not
e hasi ailable in the preparation of this book. Simultaneously,
 defcsc By owever, Malcolm began_to accept speaking engagements
awfully w30 of New York—at Chester, Pennsylvania; Boston;
 Cleveland; Detroit; etc.—and tapes of some of these were

lng this, [ 200ilable.

[ILJIILCKS%I_JM talk, given at Cory Methodist Church
on/April 3, 1964,)Maicolm presented many of the themes
hé had been developing in the Harlem rallies. The meeling,
sponsored by the Cleveland chapter of the Congress of
Racial Equality, took the form of a symposium entitled
{ "The Negro Revolt— What Comes Next?" The first speaker
was Louis E. Lomax, whose talk was in line with CORE
doctrine and was well received by the large, predominantly
 Negro audience. Malcolm’s talk got even more applause,
aithough it differed in fundamental respects from anything
_Cver said at a CORE meeling.
®. “The Ballot or the Bullet,” Malcolm's own title for his

speech, was notable, among other things, for its statement
{ that elements of black nationalism were present and grow-
jing in such organizations as the NAACP and CORE. For

various reasons, the black nationalist convention, which
§in this talk he projected for August, 1964, was not held.

Mr. Moderator, Brother Lomax, brothers and sisters,
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dministration in Washington, D.C. Y our-vote, your dumb
bote, your ignorant vote, your wasted vipte put in an ad-
jinistration in Washington, D.C., that hay seen fit to pass
ery kind' of legislation imaginable, sdving you until

n_ogver 't Ameri yet.

j Well, I am one who doesn't believe in deluding myse
I'm not going to sit at your table and watch you ea

Wk with nothing on my plate, and call myself a diner. Sitting ast, then' filibustering on'top of that. And your and my
{¢: " at the table doesn't make you a diner, unless you eat somd _whhuwwrndﬂ_w_uﬂwﬂ%n_mwﬂ “M Euﬂ“o:ﬂﬁ. “WWMEB ki their
] 2 B 8 E ng M

L&n\, of what's on that plate. Belng here in America doesn ond what a good president emﬁw.rn If he ‘wasn't good in

make you an American. Being born here in Americ

v

0 doesn't make you an American. Why, if birth made yo Texas, he sure can't be good in Washington, D.C. Because
?\a\a& Amerlcan, you wouldn't need any legislation, you wouldn'(iiiiexas 1s & n“munw miﬁ._ It %._ in the nﬂgo Jnlwn%v L ﬂ“wh_a-
?V\mm..n need any amendments to the Constitution, you wouldn’t be ppi, no erent; only they lynch you 1] -

faced with civil-rights filibustering in Washington, D.C.jjiffexas accent and lynch you in Mississippl with a Missis-
right now. They don't have to pass civil-rights legislatios ippl accent. And these Negro leaders have the audacity to
to make a Polack an American. bo and have some coffee in the White House with a Texan,
No. I'm not an A _ I'm._one of the 22 millionlk Southern cracker — that's all he is—and then come out
_ blickiReoalelwh o arelthetvictime Tof . Oﬂmlm. ind tell you and me that he's going to be better for us
the e o Te the victims om. %Bom hecause, since he's from the South, he knows how to deal
hf. .n s mmm mv: S AT R e ith the Southerners. What kind of loglc is that? Let
ﬂn.%wnﬁsm here speaking to wo:emm m:wuyammﬂnws v Easlland be president, he's from the South too. He should

* he belter able to deal with them than Johnson.

patriot, or a Mag-saluler, or a flag-waver—no, not I._I’
In this present administration they have in the House

spea a victim of this American system. And [ set
fmerica through the eyes of the victim._I don't see anyjib! Representatives 257 Democrats to only 177 Republicans. .

! American_dream; I see an American nightmare. ey—eoiiirol twWo-thirds of the House vote. Why can't they h
7 These 22 million victims are waking up. Their eye pass something that will help you and me? In the Senate,
Ye coMINE open. They're begmning to see what they used ere are 67 senators who are of the Democratic Party. \fr\
to only look at. They're becoming politically mature. They Pnly 33 of them are Republicans. Why, the Democrats

& v ! X
(5 are realizing that there are new polilical trends Irom coasjiifave got the government sewed up, and you're thefore e Q.ﬁf\r
to coast. As they see these new political trends, it's possibk ho sewed it up for them. And what have they given you 1 N_T\.F
Ad..f.nh,n\ for them to see that every time there's an election the racefiior it? Four years in office, and just now getting around w
Giahres)  are so close that they have to have a recount. They hadjll’ mom_.:m nu<=-u_m5nm~hmm5_n=o=. Just now, after everything PR
(¥ to recount in Massachusetts to see who was going to b 8 gope, out of the way, they're going to sit down now )
A governor, it was so close. 1t was the same way in Rhodfit"d Play with you all summer long—the same old giant (o1 .@ﬂ

ton game that they call fillbuster. All those are in cahoots
ogether, Don't you ever think they're not in cahoots
ogether, for the man that is heading the civil-rights fili-
uster is a man from Georgia named Richard Russell.
hen Johngon became president, the first man he wuxnn,@.s
or when he got back to Washington, D.C., was "Dicky"—
hat's how tight they are. That's his boy, that's his pal,
al's his buddy. But they're playing that old con game.
fne of them makes believe he's for you, and he's got it

9 Island, in Minnesota, and in many other parts of th
country. And the same with Kennedy and Nixonwhen they
ran for president. It was so close they had to count all
over again. Well, what does this mean? It means ths
when white people are evenly divided, and black peopl
have a bloc of votes of their own, it is left up to them t
determine who's going to sit in the White House and who'

_ going to be in the dog house.

It was the black man's vote that put the presern
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lose its power. It would cease to be powerful as a party.
When you see the amount of power that would be lost by
the Democratic Party if it were to lose the Dixiecrat wing,
or branch, or element, you can see where it's against the
interests of the Democrats to give voting rights to Negroes
in states where the Democrats have been in complete power
and authority ever since the Civil War. You just can't be-
long to that party without analyzing it.

ﬂ\ 1 say again, I'm not anti-Democrat, I'm not anti-
Republican, I'm not anti-anything. M'm just questioning
their sincerity, and some of the strategy that they've been
using on our people by promising them promises that they
don't intend to keep™“When you keep the Democrats in
power, you're keeping the Dixiecrats in power. I doubt that

e my good Brother Lomax will deny that. A vote for a

PUE.:GE.E is a vote for a Dixiecrat. That's why, in 1964,
it's time now for you and me to become more politically
mature and realize what the ballot is for; what we're sup-
posed to get when we cast a ballot; and that if ‘we don'i
cast a ballot, it's going to end up in a situation where
we're going to have to cast a bullet. It's either a ballol
or a bullet.

In the North, they do it a different way~"They have a
sysfiem that's known as whatever that
means. It means when Negroes become foo heavily con-
centrated in a certain area, and begin lo gain too much
political power, the white man comes along and changes
the district lines. You may say, "Why do you keep saying
white man?" Because il's the white man who does it. |
haven't ever seen any Negro changing any lines. They
don't let him get near the line. It's the white man who does
this. And usually, it's the white man who grins at you the
most, and pats you on the back, and is supposed to be
your friend. He may be friendly, but he's not your friend.

“So, what I'm trying to impress upon you, in essence,
§s this: You and 1 in America are faced not with a_seg-

\/ regationist conspiracy, we're laced with a government
_conspiracy. Everyone who's filibustering is a senator —

that's the governmenl. Everyone who's finagling in Wash-

Ington, D.C., is a congressman—that's the government.

You don't have anybody putting blocks in your path bul

G M| people who are a part of the government. The same gov-

~ Su Gy 8 Aerclnfpre > 0t
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gho op their lap. This government has failed
the Negro. This so-called democracy has failed the Negro.
And all these white liberals have definitely failed the Negro.

home GTME WRTEE" LRIbEap Ry o D AvR AN T the
only way you can get involved in the civil-rights struggle
is give it a new interpretation. That old interpretation nx.L
cluded us. It kept us out. So, we're giving a new interpre-
tation to the civil-rights struggle, an Interpretation that
will enable us to come into it, take part in it. And these
handkerchief-heads who have been dillydallying and pussy-
footing and compromising —we don’t intend to let them
pussyfoot and dillydally and compromise any longer.

How can you thank a man for giving you what's
already your§? How then can you thank him for giving
you only part of what's already yours? You haven't even
made progress, if what's being given to you, you should
have had already. That's not progress. And I love my
Brother fomax, the way he pointed out we're right back
where wd were in 1954. We're not even as far up as we
were in 1954. We're behind where we werein 1954. There's
more segregation now than there was in 1954. There's
more racial animosity, more racial hatred, more racial
violence today in 1964, than there was in 1954. Where is
the progress? j

And now you're facing a situation where the young™ !
Negro's coming up. They don't want to hear that "turn-
the-other-cheek™ stuff, no. In Jacksanville, those were teen-_|
agers, they were throwing Molotov cocktalls. Negroes have

_ Capern e w}._ the, Wik gyre b7
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o out and get violent; but at the same time you should

But when you drop that violence on me, then you've Bwaa,. under ...._ ) resirictions, :.. der his jurisdiction. Civil rights _\w
me go Insane, and I'm not responsible for what I do. [ xeeps you in his pocket. Civil rights means you're E_E:w_

And that's the way every Negro should get. Any time youl[ll Uncle Sam to treat you right. Human rights are some-
know you're within the law, within your legal righis, are your God-

within your moral righis, in accord with justice, then die ROLS

3

thing you were born with. Human rights
given rights. Human rights ars :

for what you believe in. But don't die alone. Let your@l recognizes : this earth. Ang | Ly
dying be reciprocal. This is what is meant by equality. [ one violates y¢ e ha-Rahil son.can take them.-to.the
\: What's good for the goose is good for the gander. world court. Uncle Sam’s hands are dripping with EoomL
A\ W in this area, we nee ends, Ml dripptmg™With the blood of the black man in this country. -
A need new allies. We need to expand the civil-rights [l He's the earth's number-one hypocrite. He has the au-
sfriiggle o a higher level—to his. [l dacity — yes, he has—imagine him posing as the leader
€ you are In a civil-rights struggie, whether youll of the free world. The free worldl—and you over here

know it or not, you are confining yourself to the jurisdic
tion of Uncle Sam. No one from the outside world can
*ﬂuumwr out in your behalf as long as your struggle is a

singing "We Shall Overcome.” Expand the clvil-rights strug- 7 |

gle to the level of human rights, take it into the United L

Nations, ow their

weight on our side, where our Asian brothers can

frican brothers and our [ their Welght on our side, where our Latin-American

on our side, and W

r théfr WEIHng 10 IHEDY

wt Nowe Jhe <ot

Let the world know how bloody his hands are. Let the
But the United Nations has what's known as th¢l world know the hypocrisy that's practiced over here. Let

charter of human rights, it has a committee that deals@l |} pe the ballot or the bullet. Let him know that it must I._

v

civil-rights struggle. Civil rightscomee-within the domestic

affairs of this country.

Aslan brolhérs and our L

1_
ﬂ_

\mmu in human rights. You may wonder why all of the ateoci:

ties- that have b mitted in Afri d in Hunga be the ballol or the hllet Ny
= at have been committed in Africa an ry .
and in Asia and in Latin America are brought before the _mEMcwo: ou take your case to Washl . it's like _.EH g
UN, and the Negro problem is never brought before the ning from the woll fo the fox. They're all in cahoots to-
UN. This is part of the conspiracy. This old, tricky, blue gether. They all work political chicanery and make you
eyed liberal who is supposed to be your and my friend B, e ahvc.ﬂv before the eyes of the world. Here you
supposed to be in our corner, supposed to be subsidizing are walking around in America, gelting ready to be '
our struggle, and supposed lo be acting in the capacity By afieq and sent abroad, like a tin soldier, and when you
of an adviser, never tells you waw;.r_:m about human get over there, people ask you what are you fighting for,
rights. They keep you wrapped up in civil rights. And youll . 4 you have to stick your tongue in your cheek
spend so much time barking up the civil-rights tree, youll \; oAU el Sam taTen b i ME A n.
don't even know there's a human-rights tree on the same .ww ballot — m. Don'l you :oil—.
erlncou.. disagree with Lomax on this issue— that the ballot is more "\« wy\ﬁ-m&‘
of h Important than the dollar? Can I prove it? Yes.

ook in Ve
the UN. There are poor nations in the UN; yet those poor qer ﬁ““ ;

§6‘(H\ m—\b\

man in this country before the nations in the UN. You can
~cwil rigids V0 b 125Lxy - NI

el in
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pe running all the stores in our community? Why should
white people be running the banks of dur community?
Why should the economy of our community be in the
hands of the white man? Why? If a black man can't move
his store into a white community, you tell me why a white
man should move his store into a black community. The
philosophy of black nalionalism Involves a re-education
program in the black community in regards to economics.
Our people have to be made to see that any time you take
your dollar out of your community and spend it in a com-
munity where you don't live, the community where you

38 Malcolm X Speaks

not his speed. Just as guerrilla warfare Is prevailing in
Asia and in parts of Africa and in parts of Latin America,
you've got to be mighty naive, or you've got to play the
black man cheap, if you don't think some day he's going
to wake up and find that it's got to be the ballot or the
bullel.

I would like to say, in closing, a few things concerning
the Muslim Mosque, Inc., which we established recently
in New York City. It's true we're Muslims and our religion
is Islam, but we don't mix our religion with our politics
and our economics and our social and civil activities—
not any more. We keep our religion in our mosque. After
our religious services are over, hen as Muslims we become
involved in political action, economic action and social
and civic action. We become involved with anybody, any-
where, any time and in any manner that's designed to
eliminate the evils, the political, economic and social evils
that are afflicting the people of our community.

-T itical philosophy of black nationalism means
that the black man should control the politics and the pol
iticians in his own community; no more. The black man
in 1he black community has to be re-educated into the
science of politics so he will know what politics is supposed
to bring him in return. Don't be throwing out any ballots.
A ballot is like a bullet. You don't throw your ballols
until you see a target, and if that target is not within your
reach, keep your ballot in your pocket. The political phi-
losophy of black nationalism is being taught in the Chris.
tian church. It's being taught in the NAACP. Ii's being
taught in CORE meetings. It's being taught in SNCC
{Student Nonviolent Coordinating Commiltee] meetings.
It's being taught in Muslim meetings. It's being taughi
where nothing but atheists and agnostics come together.
It's being tau e. Black people are fed up with
the dillydallying, pussyfooting, compromising approach
that we've been using toward getting our freedom. We want
freedom now, but we're not going to get it mww.mﬂmdﬁm

e ety
Shall Overcome." We've got to fight untll we overcome.

The_economic philosophy of black nationalism is pure
and simple. It only means that we should control the
economy of our community. Why should white peopie

1y Gallx ,\ffw*\unray f m%n,nfLJr

you spend your money will get richer and richer. The

you wonder why where you live is always a ghetto or a
slum area. And where you and I are concerned, not only
do we lose it when we spend it out of the community, but
the white man has got all our stores in the community
tied up; so that though we spend it in the community, at
sundown the man who runs the store takes it over across
town somewhere. He's got us in a vise.

So the economic philosophy of black nationalism
means in every church, in every civic organization, in
every fraternal order, it's time now for our people to be-
come consclous of the importance of controlling the
economy of our community. If we own the stores, if we
operate the businesses, i we try and establish some
industry in our own community, then we're developing to
the position where we are creating employment for our
own kind. Once you gain control of the economy of your

and beg some cracker downtown for a job in his business.
The cial
means thdt we have to get together and remove the evils,
the vices, alcoholism, drug addiction, and other evils that
are destroying the moral fiber of our community. We our-
telves have to lifl the level of our community, the standard
of our community to a higher level, make our own soclety
beauliful so that we will be satisfied in our own soclal
circles and won't be running around here trying to knock
our way into a social circle where we're not wanted.
So I say, in spreading a gospel such as black nation-
alism, it is not designed to make the bldck man re-evaluate

- T% & e V\;\N\\_ AN'_S.NT Lq..su

wazn/\n\ Em+ o \.vv.fm ool

live will get poorer and poorer, and the community s._..mn_m\

own community, then you don't have to picket and boycotty” d

hilosophy of black nationalism only ™|
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freedom, let it be a country of freedom; and if it's not a
country of freedom, change Jplv

ml We will work with anybody, anywhere, at any time,

who is genuinely interested in tackling the problem

head-on, nonviolently as long as the enemy is nonviolent,

/_ but violent when the enemy gets violent. We'll work with

you on the voter-registration drive, we'll work with you on

rent strikes, we'll work with you on school boycotts —1

don't believe in any kind of integration; I'm not even

worried about it because I know you're not going to get

it anyway; you're not going to get it because you're afraid

to die; you've got to be ready to die if you try and force

yoursell on the white man, because he'll get just as violent

. as those crackers in Mississippi, right here in Cleveland.

But we will still work with you on the school boycotts be-

._,p\x. cause we're against a segregated school system. A
- ﬁ

(]
o
é&&

segregaled school system produces children who, when
they graduate, graduate with crippled minds. But this does
not mean that a school is segregated because it's all black.
A segregated schoo! means a school that is controlied by
people who have no real interest in it whatsoever.

_ML, Let me explain what | mean. A segregated district
or community is a communily in which people live, but
outsiders conlrol the politics and the economy of that
community. They never refer to the white section as a
segregated community. It's the all-Negro section that's a
segregated community. Why? The white man controls his

wn school, his own bank, his own economy, his own

politics, his own mcm_.m".lE:m. his own community —but he

also controls yours.'"When you're_under somegne else’s

ﬂv They'll always give you the

lowest or the worst thal there is to offer, bul it doesn't

mean you're segregated just because you have your own.

You've got to control your own. Just like the white man
has control of his, you need to control yours.

L3 You know the best way to get rid of segregation? The
white man is more afraid of separation than he is
of integration. Segregation means that he puts you away
from him, but not far enough for you to be out of his
jurisdiction; separation means you're gone. And the white

H\ man will integrate faster than he'll let you separate. So

.
Q\u.
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we will work with you against the segregated school
system because it's criminal, because it is absolutely
destructive, in every way imaginable, to the minds of the
children who have to be exposed to that type of crippling
education.

Last but not least, I must say this concerning the great
controversy over rifles and shotguns. The only thing that
I've ever said is that in areas where the government has
proven itself either unwilling or unable to defend the lives
and the" property of Negroes, it's time for Negroes
to defend themselves. Article number two of the constitu-
tional amendments provides you and me the right to own
a rifle or a shotgun. It js constitutionally legal to own a
shotgun or a rifle. This doesn't mean you're geing 1o get
a rifle and form battalions and go out looking for white
folks, although you'd be within your rights— I mean,
you'd be justified; but that would be illegal and we don't
do anything illegal. If the white man doesn't want the
black man buying rifles and sh ns, then let the govern-
ment_do_its_job, That's all. And don't let the white man
tome to you and ask you what you think aboutwimt
Malcolm says— why, you old Uncle Tom. He would never
ask you if he thought you were going to say, "Amen!”
No, he is making a Tom out of you.

So, this deesn’t mean forming rifle clubs and going out
looking for people, but it is time, in 1964, if you are &
man, to let that man know. If he's not going to do his
job in running the government and providing you and me
with the protection that our taxes are supposed to be for,
since he spends all those billions for his defense budget,
he certajnly can't begrudge you and me spending $12 or
515 ford a single-shot, or double-action. I hope you under-
stand. Don't go out shooting people, but any time,
brothers and sisters, and especially the men in this
audience — some of you wearing Congressional Medals of
Honor, with shouiders this wide, chests this big, muscles
thal big—any time you and [ sit around and read where
they bomb a church and murder in cold blood, not some
grownups, but four little girls while they were praying to
the same god the white man taught them to pray to, and
mo: and I see the government go down and can't find who

id it.
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